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INTRODUCTION

In his meeting with the popular movements, Francis has set on the 
international scene a reality that has been silenced by the powerful of 
the world. “Not only do the poor suffer injustice but also they struggle 
against it.” The excluded are not satisfied with empty promises, alibis 
or excuses. Nor do they wait with arms crossed for help from NGOs, 
welfare schemes or paternalistic solutions that never arrive.” The ones 
from below are “the sowers of change”, “social poets”, “they want to 
be protagonists, they get organised, study, work, issue demands and, 
above all, practice that very special solidarity that exists among those 
who suffer, among the poor, and that our civilization seems to have 
forgotten or would strongly prefer to forget.” The ones disposed by 
the system, in opposition to the socioenvironmental crisis that chal-
lenges the whole world, have “in their own hands” not only the solu-
tion to their own problems but also, nothing more and nothing less, 
“the future of humanity”.

Francis, in an outpouring of affection and with genuine proximity, 
has made visible the struggles of the excluded from the countryside 
and the city for the 3 L’s (labor, lodging, land), by asserting their or-
ganizational solidary experiences and reassuring the need to pro-
mote the social, economic and political protagonism of the poor. 

He has done it with clarity, determination and courage, he has criti-
sized the excluding capitalism harshly and reasserted the processes 
of change, rejected the sweetness of power, shook all forms of impe-
rialism and celebrated the unity of the peoples, avoided the hypo-
cresy of euphemisms and talked with clarity about the sufferings and 
hopes of our colleagues. 
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Francis has reassured the utterly revolutionary nature of Jesus pro-
ject, a project which challenges the ruling of the “maximum profit”and 
the “throw-away” culture; which implies the fair distribution of the 
fruits of the earth and human labor, not as a mere philantropy but as a 
commandment that calls us to raise the flags for Peace and Justice in 
defence of humanity and Mother Earth. 

With a huge contribution to militancy, Francis has updated the sense 
of the preferential option for the poor, by clarifying that it does not 
only imply showing solidarity to them but also recognising them as 
a social and political subject, fostering their protagonism in all the 
fields, being by their side always from their own reality and not from 
abstract ideological schemes. 

In other words, this is not a question of working for the poor but 
struggling against the estructural causes of inequality and injustice. 
To this regard, Francis’ contributions to the popular thinking –among 
them, the two addresses to the popular movements that appear in this 
edition– not only have renewed the Social Doctrine of the Church but 
also they are an invaluable input for the theoretical and doctrinaire 
updating of those who long for the structural transformation of society 
and the overcoming of capitalism.

As members of the popular movements, we also did a good job 
during the two world meetings held in Rome (2014) and Santa Cruz 
de la Sierra (2015). There, we laid out some common lines of work that 
are reflected in the two final documents and went into detail about a 
fruitful dialogue between the different tendencies and traditions of 
popular struggle. However, our capacity of transforming action, our 
efficacy in the struggle for the 3 L’s, our construction of alternatives to 
face the excluding globalization, our levels of unity, organization and 
mass mobilization are far away from achieving the historical mission 

we have as protagonists of the process of change. 
Let us not become intimidated, let us double the efforts and go fur-

ther into the struggle so that the sacred right to land, lodging and 
labor may be an effective reality for all of us.

Juan Grabois

Organising Committee
World meeting of Popular Movements
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ADDRESS OF HIS HOLINESS POPE FRANCIS TO THE PARTICIPANTS 

IN THE WORLD MEETING OF POPULAR MOVEMENTS

Old Synod Hall
Tuesday, 28 October 2014

Good morning again, I am happy to be with you. Besides, let me 
tell you a secret: this is the first time I have come down here to the 
Old Synod Hall, I have never been here before. As I was saying, I am 
very happy to see you here, and I welcome you warmly.

I thank you – you who in person suffer exclusion and inequality in 
the first person – for accepting the invitation to discuss the many 
very serious social problems that afflict the world today. I also thank 
Cardinal Turkson for his welcome – thank you, Eminence, for your 
work and your words of greeting.

This meeting of grassroots movements is a sign, it is a great sign, 
for you have brought a reality that is often silenced into the presence 
of God, the Church and all peoples. The poor not only suffer injus-
tice, they also struggle against it!

You are not satisfied with empty promises, with alibis or excuses. 
Nor do you wait with arms crossed for NGOs to help, for welfare 
schemes or paternalistic solutions that never arrive or, if they do, then 
it is with a tendency to anaesthetize or to domesticate ... and this is 
rather perilous. One senses that the poor are no longer waiting. You 
want to be protagonists. You get organized, study, work, issue de-
mands and, above all, practice that very special solidarity that exists 
among those who suffer, among the poor, and that our civilization 
seems to have forgotten or would strongly prefer to forget.

Solidarity is a word that is not always well received. In certain cir-
cumstances it has become a dirty word, something one dares not say. 
However, it is a word that means much more than an occasional ges-
ture of generosity. It means thinking and acting in terms of commu-
nity. It means that the lives of all take priority over the appropriation 
of goods by a few. It also means fighting against the structural caus-
es of poverty and inequality; of the lack of work, land and housing; 
and of the denial of social and labour rights. It means confronting 
the destructive effects of the empire of money: forced dislocation, 
painful emigration, human trafficking, drugs, war, violence and all 
those realities that many of you suffer and that we are all called upon 
to transform. Solidarity, understood in its deepest sense, is a way of 
making history, and this is what the grassroots movements are doing.

This meeting of ours is not shaped by an ideology. You do not work 
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with abstract ideas; you work with realities such as those I just men-
tioned and many others that you have told me about. You have your 
feet in the mud, you are up to your elbows in flesh-and-blood real-
ity. You carry the smell of your neighbourhood, your people, your 
struggle! We want your voices to be heard – voices that are rare-
ly heard. No doubt this is because your voices cause embarrass-
ment, no doubt it is because your cries are bothersome, no doubt 
because people are afraid of the change that you seek. However, 
without your presence, without truly going to the peripheries, the 
good proposals and projects we often hear about at international 
conferences remain stuck in the realm of ideas and wishful thinking. 

The scandal of poverty cannot be addressed by promoting strate-
gies of containment that only tranquilize the poor and render them 
tame and inoffensive. How sad it is when we find, behind allegedly 
altruistic works, the other being reduced to passivity or being ne-
gated; or worse still, we find hidden personal agendas or business 
interests. “Hypocrites” is what Jesus would say to those responsible. 
How marvellous it is, by contrast, when we see peoples moving for-
ward, especially their young and their poorest members. Then one 
feels a promising breeze that revives hope for a better world. May 
this breeze become a cyclone of hope. This is my wish.

This meeting of ours responds to a very concrete desire, some-
thing that any father and mother would want for their children – a 
desire for what should be within everyone’s reach, namely land, 
housing and work. However, it is sad to see that nowadays land, 
housing and work are ever more distant for the majority. It is strange 
but, if I talk about this, some say the Pope is communist. They do 
not understand that love for the poor is at the centre of the Gospel. 
Land, housing and work, what you struggle for, are sacred rights. To 
make this claim is nothing unusual; it is the social teaching of the 

Church. I am going to dwell briefly on each of these since you have 
chosen them as the core issues for this meeting.

Land. At the beginning of creation, God created man and wom-
an, stewards of his work, mandating them to till and to keep it (cf. 
Gn 2:15). I notice dozens of peasant farmers here, and I want to 
congratulate you for caring for the land, for cultivating it and for 
doing so in community. The elimination of so many brothers and 
sisters who are peasant farmers worries me, and it is not because 
of wars or natural disasters that you are uprooted. Land and water 
grabbing, deforestation, toxic agrochemicals are some of the evils 
which uproot people from their native land. This wretched separa-
tion is not only physical but existential and spiritual as well because 
there is a relationship with the land, such that rural communities 
and their special way of life are being put at flagrant risk of decline 
and even of extinction.

The other dimension of this already global process is hunger. 
When financial speculation manipulates the price of food, treat-
ing it as just another commodity, millions of people suffer and die 
from hunger. At the same time, tons of food are thrown away. This 
constitutes a genuine scandal. Hunger is criminal, food is an inal-
ienable right. 

I know that some of you are calling for agrarian reform in order 
to solve some of these problems, and let me tell you that in some 
countries – and here I cite the Compendium of the Social Doctrine 
of the Church – “agrarian reform is, besides a political necessity, 
a moral obligation.”1 It is not just me saying this, it is in the Com-
pendium of the Social Doctrine of the Church. Please carry on your 
struggle for the dignity of the rural family, for water, for life, and so 
that everyone can benefit from the fruits of the earth.
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Second, Housing. I said it and I repeat it: a home for every fam-
ily. We must never forget that, because there was no room in the 
inn, Jesus was born in a stable; and that his family, persecuted by 
Herod, had to leave their home and flee into Egypt. Today there 
are so many homeless families, either because they have never had 
one or because, for different reasons, they have lost it. Family and 
housing go hand in hand. Furthermore, for a house to be a home, 
it requires a community dimension, and this is the neighbourhood 
… and it is precisely in the neighbourhood where the great family 
of humanity begins to be built, starting from the most immediate 
instance, from living together with one’s neighbours. We live nowa-
days in immense cities that show off proudly, even arrogantly, how 
modern they are. But while they offer wellbeing and innumerable 
pleasures for a happy minority, housing is denied to thousands of 
our neighbours, our brothers and sisters including children, who 
are called elegant names such as ‘urban campers’. Isn’t it curious 
how euphemisms abound in the world of injustices! A person, a 
segregated person, a person set apart, a person who suffers misery 
or hunger: such a one is a street person or an ‘urban camper’. It is 
an elegant expression, isn’t it? You should be on the lookout – there 
may be exceptions but, in general, what lurks behind each euphe-
mism is a crime.

We live in cities that throw up skyscrapers and shopping centres 
and strike big real estate deals … but they abandon a part of them-
selves to marginal settlements on the periphery. How painful it is 
to hear that poor settlements are marginalized or, still worse, ear-
marked for demolition! How cruel are the images of violent evic-
tions, bulldozers knocking down the tiny dwellings, images just like 
from a war. And this is what we see today. 

You know that in the crowded slums where many of you live, val-
ues endure that have been forgotten in the rich centres. These set-
tlements are blessed with a rich popular culture where public areas 
are not just transit corridors but an extension of the home, a place 
where bonds can be forged with neighbours. How lovely are cities 
that overcome unhealthy mistrust and integrate those who are dif-
ferent, even making such integration a new factor of development. 
How lovely are cities that, in their architectural design, are full of 
spaces that unite, connect and foster recognition of the other. So the 
line to follow is neither eradication nor marginalization but urban in-
tegration. Moreover, not only must the word “integration” replace all 
talk of eradication; it must also supplant those projects that aim to 
varnish poor neighbourhoods, prettify the outskirts and daub make-
up on social ailments instead of curing them by promoting genuine 
and respectful integration. It is a sort of cosmetic architecture, isn’t 
it? And it is the trend. So let us keep on working so that all families 
have housing and so that all neighbourhoods have adequate infra-
structure (sewage, light, gas, asphalted roads) and I go on: schools, 
hospitals or first aid clinics, sports clubs and all those things that 
create bonds and unite; and as I have already said, access to health 
care and to education and to secure tenancy.

Third, Work. There is no worse material poverty – I really must 
stress this – there is no worse material poverty than the poverty 
which does not allow people to earn their bread, which deprives 
them of the dignity of work. But youth unemployment, informality 
or underground work, and the lack of labour rights are not inevi-
table. These are the result of an underlying social choice in favour 
of an economic system that puts profit above people. If economic 
profit takes precedence over the individual and over humanity, we 
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find a throw-away culture at work that considers humanity in itself, 
human beings, as a consumer good, which can be used and then 
thrown away.

Today, a new dimension is being added to the phenomena of ex-
ploitation and oppression, a very harsh and graphic manifestation 
of social injustice: those who cannot be integrated, the excluded, 
are discarded, are “leftovers”. This is the throw-away culture, and I 
would like to add something on this that I just remember now, I do 
not have it written down. This happens when the deity of money is 
at the centre of an economic system rather than man, the human 
person. Yes, at the centre of every social or economic system must 
be the person, image of God, created to “have dominion over” the 
universe (cf. Gn 1:26). The inversion of values happens when the 
person is displaced and money becomes the deity.

I remember a teaching from around the year 1200 that illustrates 
this point. A Jewish Rabbi was explaining the story of the Tower 
of Babel to his faithful. He recounted the extraordinary effort re-
quired to build it: the bricks had to be made, and to make the 
bricks one had to mix mud and fetch straw, knead the mud with 
the straw, then cut it into squares, then dry them, then fire them, 
and after the bricks were fired and then cooled, hoist them up to 
keep building the tower. 

If a brick fell – a brick was very costly, given all the work – if a brick 
fell, it was almost a national tragedy. Whoever dropped it was pun-
ished or suspended or whatever. But if a worker fell, nothing hap-
pened. That is the situation when the person is at the service of the 
deity money – so said a Jewish Rabbi in the year 1200 explaining 
such terrible incidents.

And so, thinking about disposal, we must also turn our attention to 
what is going on in our society. I am repeating what I have already 
said in Evangelii Gaudium. Today children are disposed of because 
the birth-rate in many of the world’s countries has fallen, or because 
there is no food, or because they are killed before being born – chil-
dren are thrown away.

The elderly are discarded, well, because they are useless, they are 
not productive. Neither children nor the elderly produce and so, with 
more or less sophisticated systems, they are slowly being set aside. 
And in the current period of economic crisis, now that it is necessary 
to regain a certain equilibrium, we are witnessing a third very painful 
disposal – the disposal of young people. Millions of young people 
— I do not want to give a precise figure because I do not know ex-
actly and what I read seems somewhat inflated — anyhow, millions of 
young people are discarded from work, are unemployed.

In European countries where statistics are very clear, and spe-
cifically here in Italy, slightly more than 40% of young people are 
unemployed. Do you know what 40% of young people means? A 
whole generation is being cancelled, in order to restore the balance 
sheet. In another European country, it is over 50% and up to 60% 
in its southern region. These figures clearly indicate how many are 
excluded. So in addition to discarding children and the elderly who 
do not produce, a generation of young people is to be sacrificed, 
people thrown away, in order to prop up and rebalance a system 
with the deity money at its centre and not the human person.

Despite this throw-away culture, this culture of leftovers, so many 
of you who are excluded workers, the discards of this system, have 
been inventing your own work with materials that seemed devoid 
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of further productive value… But with the craftsmanship God gave 
you, with your inventiveness, your solidarity, your community work, 
your popular economy, you have managed to succeed, you are suc-
ceeding… And let me tell you, besides work, this is poetry. I thank you.

From now on every worker, within the formal system of salaried 
employment or outside it, should have the right to decent remu-
neration, to social security and to a pension. Among you here are 
waste-collectors, recyclers, peddlers, seamstresses or tailors, ar-
tisans, fishermen, farmworkers, builders, miners, workers in previ-
ously abandoned enterprises, members of all kinds of cooperatives 
and workers in grassroots jobs who are excluded from labour rights, 
who are denied the possibility of unionizing, whose income is nei-
ther adequate nor stable. Today I want to join my voice to yours and 
support you in your struggle.

During this meeting, you have also talked about Peace and Ecol-
ogy. It is logical. There cannot be land, there cannot be housing, 
there cannot be work if we do not have peace and if we destroy 
the planet. These are such important topics that the peoples of the 
world and their popular organizations cannot fail to debate them. 
This cannot just remain in the hands of political leaders. All peoples 
of the earth, all men and women of good will – all of us must raise 
our voices in defence of these two precious gifts: peace and nature 
or “Sister Mother Earth” as Saint Francis of Assisi called her.

Recently I said and now I repeat, we are going through World War 
Three but in instalments. There are economic systems that must 
make war in order to survive. Accordingly, arms are manufactured 
and sold and, with that, economies sacrifice man at the feet of the 
idol of money and their balance sheets are clearly rendered healthy. 
And no thought is given to hungry children in refugee camps; no 

thought is given to the forcibly displaced; no thought is given to 
destroyed homes; no thought is given, finally, to so many destroyed 
lives. How much suffering, how much destruction, how much grief. 
Today, dear brothers and sisters, in every part of the world, in all 
nations, in every heart and in grassroots movements, the cry wells 
up for peace: War no more!

An economic system centred on the deity money also needs to 
plunder nature to sustain consumption at the frenetic level it needs. 
Climate change, the loss of biodiversity, deforestation are already 
showing their devastating effects in terrible cataclysms which we 
see and from which you the humble suffer most – you who live near 
the coast in precarious dwellings, or so economically vulnerable 
that you lose everything due to a natural disaster. Brothers and sis-
ters, creation is not a possession that we can dispose of as we wish; 
much less is it the property of some, of only a few. Creation is a gift, 
it is a present, it is a marvellous gift given to us by God so that we 
might care for it and use it, always gratefully and always respectfully, 
for the benefit of everyone. You may be aware that I am preparing 
an encyclical on ecology. Rest assured that your concerns will have 
their place in it. I thank you, I take this opportunity to thank you for 
the letter on this topic that I received from members of Via Campes-
ina (the international farmworkers’ organization), the Federation of 
Cartoneros and so many other brothers and sisters.

We talk about land, work, housing … we talk about working for 
peace and taking care of nature. Why are we accustomed to seeing 
decent work destroyed, countless families evicted, peasant farmers 
driven off the land, war waged and nature abused? Because in this 
system man, the human person, has been removed from the centre 
and replaced by something else. Because idolatrous worship is de-
voted to money. Because indifference has been globalized: “Why 
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should I care what happens to others as long as I can defend what’s 
mine?” Because the world has forgotten God, who is Father; and by 
setting God aside, it has made itself an orphan.

Some of you said that this system cannot endure. We must change 
it. We must put human dignity back at the centre and on that pillar 
build the alternative social structures we need. This must be done 
with courage but also with intelligence, with tenacity but without 
fanaticism, with passion yet without violence. And all of us together, 
addressing the conflicts without getting trapped in them, always 
seeking to resolve the tensions in order to reach a higher plane of 
unity, of peace and of justice. We Christians have something very 
lovely, a guide to action, a programme we could call revolutionary. 
I earnestly recommend that you read it: the Beatitudes in Saint Mat-
thew chapter 5 (cf. Mt 5:3) and in Saint Luke chapter 6 (cf. Lk 6:20); 
and the Last Judgment passage in Saint Matthew chapter 25. This is 
what I told the young people at Rio de Janeiro: With these passag-
es, you have the plan of action.

I know that you are persons of different religions, trades, ideas, 
cultures, countries, continents. Here and now you are practicing the 
culture of encounter, so different from the xenophobia, discrimi-
nation and intolerance which we witness so often. Among the ex-
cluded, one finds an encounter of cultures where the aggregate 
does not wipe out the particularities. That is why I like the image 
of the polyhedron, a geometric figure with many different facets. 
The polyhedron reflects the confluence of all the partialities that in 
it keep their originality. Nothing is dissolved, nothing is destroyed, 
nothing is dominated, everything is integrated. Nowadays you too 
are looking for that synthesis between the local and the global. I 
know that you work daily in what is close at hand and concrete, in 
your area, your neighbourhood, your work place. I also invite you 

to keep seeking that broader perspective so that our dreams might 
fly high and embrace the whole.

With all this I attach great importance to the proposal which some 
of you have shared with me, that these movements – these experi-
ences of solidarity which grow up from below, from the subsoil of 
the planet – should come together, be more coordinated, keep on 
meeting one another as you have done these days. But be careful, 
it is never good to confine a movement in rigid structures. So I say 
you should keep on meeting. Even worse is the attempt to absorb 
movements, to direct or dominate them. Unfettered movements 
have their own dynamic. Nevertheless, yes, we must try to walk to-
gether. Here we are in this Old Synod Hall (now there is a new one), 
and synod means precisely “to walk together”. May this be a symbol 
of the process that you have begun and are carrying forward.

Grassroots movements express the urgent need to revitalize our 
democracies, so often hijacked by innumerable factors. It is impos-
sible to imagine a future for society without the active participation 
of great majorities as protagonists, and such proactive participation 
overflows the logical procedures of formal democracy. Moving to-
wards a world of lasting peace and justice calls us to go beyond 
paternalistic forms of assistance; it calls us to create new forms of 
participation that include popular movements and invigorate local, 
national and international governing structures with that torrent of 
moral energy that springs from including the excluded in the build-
ing of a common destiny. And all this with a constructive spirit, with-
out resentment, with love.

I accompany you wholeheartedly on this journey. From our hearts let 
us say together: No family without housing, no farmworker without land, 
no worker without rights, no one without the dignity that work provides.
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Final Statement – WMPM 2014

Salesianum, Roma
Wednesday 29 october, 2014

Dear Friends and Colleagues,

We are men and women from many places, of many origins, cul-
tures and beliefs, representatives of social and grassroots move-
ments from the different continents. We have come here joyfully in 
response to the invitation of Pope Francis to this World Meeting of 
Popular Movements in the Vatican from 27 to 29 October 2014.

We heeded the call to this gathering because its concerns are 
aligned with ours and with our approach to transforming the world. 
It is an event of enormous historical importance. For the first time, the 

Dear brothers and sisters, carry on with your struggle. You do us 
all good, like a blessing for humanity. Here are some rosaries made 
by Latin American artisans, waste collectors and grassroots workers, 
which I leave you as a memento, as a present and with my blessing.

And in this accompaniment I pray for you, I pray with you, and I 
want to ask God Our Father to go with you and bless you, to fill you 
with his love and accompany you on the way, abundantly giving you 
that strength that keeps us standing tall. That strength is hope, the 
hope that never lets us down. Thank you.
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voices of poor men and women are amplified as never before. They 
are the voices of the socially excluded and of those who strive to 
end the poverty and exclusion caused by an economic system whose 
purpose is profit, the accumulation of wealth and not the common 
good. At this historic moment, these voices, our voices, denounce the 
disorder of this world and affirm the leading role of the poor who are 
not submissive but who struggle, protest and are committed to con-
tinue seeking profound change for the benefit of all.

What we have found here is a great arena for exchange and ex-
tensive dialogue about the problems related to land, work, housing, 
the environment and climate change, and the situations of violence 
and armed conflict that have put all of humanity at risk. It has been 
very encouraging to participate with our Brother Francis, to greet 
him personally and to understand his thinking on these issues. The 
presence of compañero Evo Morales with our movements and the 
Pope has also encouraged us enormously.

Therefore in our Final Statement, while our reflections denounce 
situations of injustice, we affirm our reasons for hope and our com-
mitment to struggle in many ways to transform the economic, polit-
ical and cultural dimensions of our world.

Just as Francis has made our concerns his own, so we adopt his 
words as our own because they accurately express our aspirations 
and our efforts to be agents of that transformation.

During our dialogue, Pope Francis made the following statements:
“We want your voices to be heard – voices that are rarely heard. No 

doubt this is because your voices cause embarrassment, no doubt 
it is because your cries are bothersome, no doubt because people 
are afraid of the change that you seek...”

 “The scandal of poverty cannot be addressed by promoting strat-
egies of containment that only tranquilise the poor and render them 
tame and inoffensive.”

LAND
“The elimination of so many brothers and sisters who are peasant 
farmers worries me, and it is not because of wars or natural disasters 
that they are uprooted. Land and water grabbing, deforestation, toxic 
agrochemicals are some of the evils which uproot people from their 
native land.”
“The other dimension of this already global process is hunger.”
“Hunger is criminal, food is an inalienable right…”
“Agrarian reform is, besides a political necessity, a moral obligation.”

HOUSING
“A home for every family... Today there are so many homeless families, 
either because they have never had one or because, for different rea-
sons, they have lost it...”

“Cities offer well-being and innumerable pleasures for a happy minor-
ity [but] housing is denied to thousands of our neighbours, our broth-
ers and sisters including children, who are called elegant names such 
as ‘street people’... You should be on the lookout – I might be wrong 
in some cases; but in general, what lurks behind each euphemism is a 
crime.”

WORK
“There is no worse material poverty than the poverty which does not 
allow people to earn their bread, which deprives them of the dignity 
of work. But youth unemployment, informality or underground work, 
and the lack of labour rights are not inevitable. These are the result of 
an underlying social choice in favour of an economic system that puts 
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profit above men and women.”

“Today, a new dimension is being added to the phenomena of 
exploitation and oppression, a very harsh and graphic manifesta-
tion of social injustice: those who cannot be integrated, the exclud-
ed, are discarded, the ‘leftovers’. This is the throw-away culture…”

ENVIRONMENT and CLIMATE
“Climate change, the loss of biodiversity, deforestation are already 
showing their devastating effects in terrible cataclysms which we 
see and from which you the humble suffer most – you who live near 
the coast in precarious dwellings, or who are so economically vul-
nerable that you lose everything due to a natural disaster.” 
“Creation is not a possession that we can dispose of as we wish; 
much less is it the property of some, of only a few. Creation is a gift, 
it is a present, it is a marvellous gift given to us by God so that we 
might care for it and use it, always gratefully and always respectful-
ly, for the benefit of everyone.”

SOLIDARITY
“Solidarity is much more than an occasional gesture of generosity. 
It means thinking and acting in terms of community. It means that 
the lives of all take priority over the appropriation of goods by a 
few. It also means fighting against the structural causes of pover-
ty and inequality; of the lack of work, land and housing; and of 
the denial of social and labour rights. It means confronting the de-
structive effects of the empire of money: forced dislocation, painful 
emigration, human trafficking, drugs, war, violence and all those 
realities that many of you suffer and that we are all called upon to 
transform. Solidarity is a way of making history, and that is what the 

popular movements are doing.”

“This system cannot endure. We must change it. We must put hu-
man dignity back at the centre and on that pillar build the alterna-
tive social structures we need.”

The Pope indicated that this World Meeting of Popular Movements 
“is a sign, it is a great sign, for you have brought forth a reality that is 
often silenced: The poor not only suffer injustice, they also struggle 
against it!

“Then one feels a promising breeze that revives hope for a better 
world. May this breeze become a cyclone of hope.”
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LETTER FROM SANTA CRUZ

Poligimnasio Santa Rosita, Santa Cruz de la Sierra
Wednesday 9 july, 2015

Social organizations gathered at the Second World Meeting of 
People’s Movements, in Santa Cruz de la Sierra, Bolivia, on days 7, 8 
and July 9, 2015, we agreed with the Pope Francisco in which social 
and environmental issues emerge as two sides of the same coin. A 
system that can not provide land, housing and work for all, that un-
dermines peace between people and threatens the very survival of 
Mother Earth, can not continue to control the destiny of the planet.

We must overcome social, political, economic and cultural model 
where the money market and have become the regulator axis of hu-
man relations at all levels.

Our shout, the one of the most neglected and marginalized, forces 
powerful people to understand that things can not continue in this 
way. The world’s poor have risen up against social exclusion daily 

suffered. We do not want to exploit or be exploited. We do not want 
to exclude or be excluded. We want to build a way of life in which 
the dignity to rise above all things. Therefore, we will:

1. Promote and deepen the process of change
 We reaffirm our commitment to the processes of change and lib-

eration as a result of the action of organized peoples, from their col-
lective memory take history into their hands and decided to trans-
form it, to give life to the hopes and utopias that call us revolutionize 
the deeper structures of oppression, domination, colonization and 
exploitation.

2.  Live well in harmony with Mother Earth 
We will continue fighting to defend and protect Mother Earth, pro-

moting “integral ecology” of which the Pope speaks Francisco. We 
are faithful to the ancient philosophy of “Living Well” new order of 
life that proposes harmony and balance in the relationship between 
humans and between humans and nature. The earth does not be-
long to us, we belong to the land. We must take care and dress it 
for the benefit of all. We want environmental laws in all countries in 
terms of caring for the common good. We demand the historical 
reparation and a legal framework that protects the rights of indige-
nous peoples at the national and international level, promoting sin-
cere dialogue to overcome the diverse and multiple conflicts that 
cross the indigenous, native, peasant and Afrodescendants.

3. Defende decent work 
We commit ourselves to fight for the defense of labor as a human right. 

By creating decent jobs for the design and implementation of policies to 
reinstate all workers’ rights eliminated by the neoliberal capitalism such 
as social security systems, retirement and the right to unionize.
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We reject the precarity and outsourcing work and seek to over-
come informality work through inclusion, without persecution or 
repression. We also support the cause of migrants, displaced per-
sons and refugees. We urge the governments of rich countries to 
repeal all of the rules that promote discrimination against them and 
establish forms of regulation to eliminate slave labor, trafficking, 
human trafficking and child exploitation countries.

We will promote alternative forms of economy, both urban and 
rural areas. We want a popular community and social economy that 
protects the lives of communities and solidarity prevail over profit. 
This requires that governments strengthen efforts to emerge from 
the grassroots.

4. Improve our neighborhoods and build decent housing
We denounce speculation and commercialization of land and ur-

ban property. We reject forced evictions, the rural exodus and the 
growth of slums. We reject any kind of prosecution against those

who fight for a house for his family, because we understand hous-
ing as a basic human right, which must be universal. We demand 
participatory public policies that guarantee the right to housing, 
the integration of urban slums and comprehensive access to hous-
ing to build homes in safety and dignity.

5. Defend the Earth and food sovereignty
We promote comprehensive agrarian reform to distribute land 

fairly and equitably. We call the attention of the people on the 
emergence of new forms of accumulation and land speculation 
and land as a commodity, linked to agribusiness, which promotes 
monoculture destroying biodiversity, consuming and polluting 

the water, displacing rural populations and using agro-toxics that 
contaminate food. We reaffirm our struggle for the definitive elimi-
nation of hunger, the defense of food sovereignty and production 
of healthy food. Also emphatically we reject private ownership of 
seeds by large agribusiness groups and the introduction of GM 
products in place of the natives, because they destroy the repro-
duction of life and biodiversity, create food dependency and cause 
irreversible effects on human health and the environment. Likewise, 
we reaffirm the defense of traditional knowledge of indigenous 
peoples on sustainable agriculture.

6. Build peace and the culture of the meeting
We promise from the peaceful vocation of our peoples to strength-

en collective action to ensure peace among all people, nations, re-
ligions, ethnicities and cultures. We reaffirm the plurality of our cul-
tural identities and traditions that must live harmoniously without 
undergoing some others. We stand up against the criminalization 
of our struggle, because they are criminalizing our customs.

We condemn any military aggression and we mobilize for an im-
mediate end to all wars and destabilizing actions or coups, which 
undermine democracy and the choice of free peoples. We reject 
imperialism and the new forms of colonialism, whether military, fi-
nancial or media. We stand up against impunity for the powerful 
and for the freedom of social activists.

7. Fighting discrimination
We commit to fight all forms of discrimination between human 

beings, whether by ethnicity, skin color, gender, national origin, 
age, religion or sexual orientation. All of us, women and men should

have the same rights. We condemn any form of violence against 
women, including femicide, and we shout: no one less!
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8. Promoting freedom of expression
We promote the development of alternative media, means pop-

ular and community communication, facing of the media monop-
olies that hide the truth. Access to information and freedom of ex-
pression are rights of peoples and fundamental pillar of any society 
that we can call democratic, free and sovereign. The protest is a 
legitimate form of popular expression. It is a right and those who 
exercise should not be persecuted for it.

9. Putting science and technology in the service of the people
We are committed to fight for science and knowledge are used to 

serve the welfare of the people. Science and knowledge are con-
quests of mankind and can not be at the service of profit, exploita-
tion, manipulation and accumulation of wealth by some groups. 
Persuade universities are filled with people and their knowledge 
are aimed at solving the structural problems rather than generating 
wealth for large corporations. A reporting and control multination-
al pharmaceutical companies on the one hand, profit from expro-
priation of ancestral knowledge of indigenous peoples and on the 
other, speculate and generate income to the health of millions of 
people, putting business ahead of life.

10. We reject consumerism and defend solidarity as a life project
We defend solidarity as project of personal and collective life. We 

pledge to fight against individualism, greed, envy and greed that 
nest in our societies and often in ourselves. We will work tirelessly 
to eradicate the culture of consumerism and culture of discard.

We will continue working to build bridges between peoples, 
that allow us to break down the walls of exclusion and ex-
ploitation!

PARTICIPATION AT THE SECOND WORLD MEETING OF POPULAR 

MOVEMENTS ADDRESS OF THE HOLY FATHER

Fexpocruz, Santa Cruz de la Sierra
Thursday, 9 July 2015

Dear brothers and sisters, good afternoon!

Several months ago, we met in Rome, and I remember that first 
meeting. In the meantime I have kept you in my thoughts and prayers. 
I am happy to see you again, here, as you discuss the best ways to 
overcome the grave situations of injustice experienced by the exclud-
ed throughout our world. Thank you, President Evo Morales, for your 
efforts to make this meeting possible.

During our first meeting in Rome, I sensed something very beauti-
ful: fraternity, determination, commitment, a thirst for justice. Today, 
in Santa Cruz de la Sierra, I sense it once again. I thank you for that. I 
also know, from the Pontifical Council for Justice and Peace headed 
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by Cardinal Turkson, that many people in the Church feel very close 
to the popular movements. That makes me very happy! I am pleased 
to see the Church opening her doors to all of you, embracing you, 
accompanying you and establishing in each diocese, in every justice 
and peace commission, a genuine, ongoing and serious coopera-
tion with popular movements. I ask everyone, bishops, priests and 
laity, as well as the social organizations of the urban and rural pe-
ripheries, to deepen this encounter.

Today God has granted that we meet again. The Bible tells us that 
God hears the cry of his people, and I wish to join my voice to yours 
in calling for the three “L’s” for all our brothers and sisters: land, lodg-
ing and labor. I said it and I repeat it: these are sacred rights. It is im-
portant, it is well worth fighting for them. May the cry of the excluded 
be heard in Latin America and throughout the world.

1. Before all else, let us begin by acknowledging that change is 
needed. Here I would clarify, lest there be any misunderstanding, 
that I am speaking about problems common to all Latin Americans 
and, more generally, to humanity as a whole. They are global prob-
lems which today no one state can resolve on its own. With this clar-
ification, I now propose that we ask the following questions:

Do we truly realize that something is wrong in a world where there 
are so many farmworkers without land, so many families without a 
home, so many laborers without rights, so many persons whose dig-
nity is not respected?

Do we realize that something is wrong where so many sense-
less wars are being fought and acts of  fratricidal violence are tak-
ing place on our very doorstep? Do we realize something is wrong 

when the soil, water, air and living creatures of our world are under 
constant threat?

So, if we do realize all this, let’s not be afraid to say it: we need 
change; we want change.

In your letters and in our meetings, you have mentioned the many 
forms of exclusion and injustice which you experience in the work-
place, in neighborhoods and throughout the land. They are many 
and diverse, just as many and diverse are the ways in which you con-
front them. Yet there is an invisible thread joining every one of the 
forms of exclusion. These are not isolated issues. Can we recognize 
that invisible thread which links them? I wonder whether we can see 
that those destructive realities are part of a system which has become 
global. Do we realize that that system has imposed the mentality of 
profit at any price, with no concern for social exclusion or the destruc-
tion of nature?

If such is the case, I would insist, let us not be afraid to say it: we 
want change, real change, structural change. This system is by now 
intolerable: farmworkers find it intolerable, laborers find it intolera-
ble, communities find it intolerable, peoples find it intolerable … The 
earth itself – our sister, Mother Earth, as Saint Francis would say – also 
finds it intolerable.

We want change in our lives, in our neighborhoods, in our every-
day reality. We want a change which can affect the entire world, since 
global interdependence calls for global answers to local problems. 
The globalization of hope, a hope which springs up from peoples 
and takes root among the poor, must replace the globalization of ex-
clusion and indifference!
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Today I wish to reflect with you on the change we want and need. 
You know that recently I wrote about the problems of climate change. 
But now I would like to speak of change in another sense. Positive 
change, a change which is good for us, a change – we can say – which 
is redemptive. Because we need it. I know that you are looking for 
change, and not just you alone: in my different meetings, in my dif-
ferent travels, I have sensed an expectation, a longing, a yearning for 
change, in people throughout the world. Even within that ever smaller 
minority which believes that the present system is beneficial, there is 
a widespread sense of dissatisfaction and even despondency. Many 
people are hoping for a change capable of releasing them from the 
bondage of individualism and the despondency it spawns.

Time, my brothers and sisters, seems to be running out; we are not 
yet tearing one another apart, but we are tearing apart our common 
home. Today, the scientific community realizes what the poor have 
long told us: harm, perhaps irreversible harm, is being done to the 
ecosystem. The earth, entire peoples and individual persons are be-
ing brutally punished. And behind all this pain, death and destruction 
there is the stench of what Basil of Caesarea – one of the first theo-
logians of the Church – called “the dung of the devil”. An unfettered 
pursuit of money rules. This is the “dung of the devil”. The service of 
the common good is left behind. Once capital becomes an idol and 
guides people’s decisions, once greed for money presides over the 
entire socioeconomic system, it ruins society, it condemns and en-
slaves men and women, it destroys human fraternity, it sets people 
against one another and, as we clearly see, it even puts at risk our 
common home, sister and mother earth.

I do not need to go on describing the evil effects of this subtle dic-
tatorship: you are well aware of them. Nor is it enough to point to the 

structural causes of today’s social and environmental crisis. We are 
suffering from an excess of diagnosis, which at times leads us to mul-
tiply words and to revel in pessimism and negativity. Looking at the 
daily news we think that there is nothing to be done, except to take 
care of ourselves and the little circle of our family and friends.

What can I do, as collector of paper, old clothes or used metal, a 
recycler, about all these problems if I barely make enough money to 
put food on the table? What can I do as a craftsman, a street vendor, 
a trucker, a downtrodden worker, if I don’t even enjoy workers’ rights? 
What can I do, a farmwife, a native woman, a fisher who can hardly 
fight the domination of the big corporations? What can I do from my 
little home, my shanty, my hamlet, my settlement, when I daily meet 
with discrimination and marginalization? What can be done by those 
students, those young people, those activists, those missionaries who 
come to a neighborhood with their hearts full of hopes and dreams, 
but without any real solution for their problems? They can do a lot. 
They really can. You, the lowly, the exploited, the poor and underpriv-
ileged, can do, and are doing, a lot. I would even say that the future of 
humanity is in great measure in your own hands, through your ability 
to organize and carry out creative alternatives, through your daily ef-
forts to ensure the three “L’s” – do you agree? – (labor, lodging, land) 
and through your proactive participation in the great processes of 
change on the national, regional and global levels. Don’t lose heart!

2. Secondly, you are sowers of change. Here in Bolivia I have heard 
a phrase which I like: “process of change”. Change seen not as some-
thing which will one day result from any one political decision or 
change in social structure. We know from painful experience that 
changes of structure which are not accompanied by a sincere con-
version of mind and heart sooner or later end up in bureaucratiza-
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tion, corruption and failure. There must be a change of heart. That 
is why I like the image of a “process”, processes, where the drive 
to sow, to water seeds which others will see sprout, replaces the 
ambition to occupy every available position of power and to see 
immediate results. The option is to bring about processes and not 
to occupy positions. Each of us is just one part of a complex and 
differentiated whole, interacting in time: peoples who struggle to 
find meaning, a destiny, and to live with dignity, to “live well”, and 
in that sense, worthily.

As members of popular movements, you carry out your work in-
spired by fraternal love, which you show in opposing social injus-
tice. When we look into the eyes of the suffering, when we see the 
faces of the endangered campesino, the poor laborer, the down-
trodden native, the homeless family, the persecuted migrant, the 
unemployed young person, the exploited child, the mother who 
lost her child in a shootout because the barrio was occupied by 
drugdealers, the father who lost his daughter to enslavement…. 
when we think of all those names and faces, our hearts break be-
cause of so much sorrow and pain. And we are deeply moved, all of 
us…. We are moved because “we have seen and heard” not a cold 
statistic but the pain of a suffering humanity, our own pain, our own 
flesh. This is something quite different than abstract theorizing or el-
oquent indignation. It moves us; it makes us attentive to others in an 
effort to move forward together. That emotion which turns into com-
munity action is not something which can be understood by reason 
alone: it has a surplus of meaning which only peoples understand, 
and it gives a special feel to genuine popular movements.

Each day you are caught up in the storms of people’s lives. You 
have told me about their causes, you have shared your own strug-
gles with me, ever since I was in Buenos Aires, and I thank you for 

that. You, dear brothers and sisters, often work on little things, in 
local situations, amid forms of injustice which you do not simply ac-
cept but actively resist, standing up to an idolatrous system which 
excludes, debases and kills. I have seen you work tirelessly for the 
soil and crops of campesinos, for their lands and communities, for 
a more dignified local economy, for the urbanization of their homes 
and settlements; you have helped them build their own homes and 
develop neighborhood infrastructures. You have also promoted any 
number of community activities aimed at reaffirming so elementa-
ry and undeniably necessary a right as that of the three “L’s”: land, 
lodging and labor.

This rootedness in the barrio, the land, the office, the labor un-
ion, this ability to see yourselves in the faces of others, this daily 
proximity to their share of troubles – because they exist and we all 
have them – and their little acts of heroism: this is what enables you 
to practice the commandment of love, not on the basis of ideas or 
concepts, but rather on the basis of genuine interpersonal encoun-
ter. We need to build up this culture of encounter. We do not love 
concepts or ideas; no one loves a concept or an idea. We love peo-
ple... Commitment, true commitment, is born of the love of men and 
women, of children and the elderly, of peoples and communities… 
of names and faces which fill our hearts. From those seeds of hope 
patiently sown in the forgotten fringes of our planet, from those seed-
lings of a tenderness which struggles to grow amid the shadows of 
exclusion, great trees will spring up, great groves of hope to give ox-
ygen to our world.

So I am pleased to see that you are working at close hand to care 
for those seedlings, but at the same time, with a broader perspective, 
to protect the entire forest. Your work is carried out against a horizon 
which, while concentrating on your own specific area, also aims to 
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resolve at their root the more general problems of poverty, inequality 
and exclusion.

I congratulate you on this. It is essential that, along with the defense 
of their legitimate rights, peoples and their social organizations be 
able to construct a humane alternative to a globalization which ex-
cludes. You are sowers of change. May God grant you the courage, 
joy, perseverance and passion to continue sowing. Be assured that 
sooner or later we will see its fruits. Of the leadership I ask this: be 
creative and never stop being rooted in local realities, since the father 
of lies is able to usurp noble words, to promote intellectual fads and 
to adopt ideological stances. But if you build on solid foundations, on 
real needs and on the lived experience of your brothers and sisters, 
of campesinos and natives, of excluded workers and marginalized 
families, you will surely be on the right path.

The Church cannot and must not remain aloof from this process in 
her proclamation of the Gospel. Many priests and pastoral workers 
carry out an enormous work of accompanying and promoting the 
excluded throughout the world, alongside cooperatives, favouring 
businesses, providing housing, working generously in the fields of 
health, sports and education. I am convinced that respectful coop-
eration with the popular movements can revitalize these efforts and 
strengthen processes of change.

Let us always have at heart the Virgin Mary, a humble girl from 
small people lost on the fringes of a great empire, a homeless 
mother who could turn a stable for beasts into a home for Jesus 
with just a few swaddling clothes and much tenderness. Mary is a 
sign of hope for peoples suffering the birth pangs of justice. I pray 
that Our Lady of Mount Carmel, patroness of Bolivia, will allow this 

meeting of ours to be a leaven of change.

3. Third and lastly, I would like us all to consider some important tasks 
for the present historical moment, since we desire a positive change 
for the benefit of all our brothers and sisters. We know this. We desire 
change enriched by the collaboration of governments, popular move-
ments and other social forces. This too we know. But it is not so easy to 
define the content of change – in other words, a social program which 
can embody this project of fraternity and justice which we are seeking. 
It is not easy to define it. So don’t expect a recipe from this Pope. Nei-
ther the Pope nor the Church have a monopoly on the interpretation 
of social reality or the proposal of solutions to contemporary issues. I 
dare say that no recipe exists. History is made by each generation as it 
follows in the footsteps of those preceding it, as it seeks its own path 
and respects the values which God has placed in the human heart.

I would like, all the same, to propose three great tasks which demand 
a decisive and shared contribution from popular movements:

3.1 The first task is to put the economy at the service of peoples. Hu-
man beings and nature must not be at the service of money. Let us say 
NO to an economy of exclusion and inequality, where money rules, 
rather than service. That economy kills. That economy excludes. That 
economy destroys Mother Earth.

The economy should not be a mechanism for accumulating goods, 
but rather the proper administration of our common home. This en-
tails a commitment to care for that home and to the fitting distribution 
of its goods among all. It is not only about ensuring a supply of food or 
“decent sustenance”. Nor, although this is already a great step forward, 
is it to guarantee the three “L’s” of land, lodging and labor for which 
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you are working. A truly communitarian economy, one might say an 
economy of Christian inspiration, must ensure peoples’ dignity and 
their “general, temporal welfare and prosperity”.[1] (Pope John XXIII 
spoke this last phrase fifty years ago, and Jesus says in the Gospel 
that whoever freely offers a glass of water to one who is thirsty will be 
remembered in the Kingdom of Heaven.) All of this includes the three 
“L’s”, but also access to education, health care, new technologies, ar-
tistic and cultural manifestations, communications, sports and recre-
ation. A just economy must create the conditions for everyone to be 
able to enjoy a childhood without want, to develop their talents when 
young, to work with full rights during their active years and to enjoy 
a dignified retirement as they grow older. It is an economy where hu-
man beings, in harmony with nature, structure the entire system of 
production and distribution in such a way that the abilities and needs 
of each individual find suitable expression in social life. You, and other 
peoples as well, sum up this desire in a simple and beautiful expres-
sion: “to live well”, which is not the same as “to have a good time”.

Such an economy is not only desirable and necessary, but also pos-
sible. It is no utopia or chimera. It is an extremely realistic prospect. 
We can achieve it. The available resources in our world, the fruit of the 
intergenerational labors of peoples and the gifts of creation, more 
than suffice for the integral development of “each man and the whole 
man”.[2] The problem is of another kind. There exists a system with dif-
ferent aims. A system which, in addition to irresponsibly accelerating 
the pace of production, and using industrial and agricultural methods 
which damage Mother Earth in the name of “productivity”, continues 
to deny many millions of our brothers and sisters their most elemen-
tary economic, social and cultural rights. This system runs counter to 
the plan of Jesus, against the Good News that Jesus brought.

Working for a just distribution of the fruits of the earth and human 
labor is not mere philanthropy. It is a moral obligation. For Christians, 
the responsibility is even greater: it is a commandment. It is about 
giving to the poor and to peoples what is theirs by right. The universal 
destination of goods is not a figure of speech found in the Church’s 
social teaching. It is a reality prior to private property. Property, espe-
cially when it affects natural resources, must always serve the needs of 
peoples. And those needs are not restricted to consumption. It is not 
enough to let a few drops fall whenever the poor shake a cup which 
never runs over by itself. Welfare programs geared to certain emer-
gencies can only be considered temporary and incidental responses. 
They could never replace true inclusion, an inclusion which provides 
worthy, free, creative, participatory and solidary work.

Along this path, popular movements play an essential role, not only 
by making demands and lodging protests, but even more basically 
by being creative. You are social poets: creators of work, builders of 
housing, producers of food, above all for people left behind by the 
world market. 

I have seen first hand a variety of experiences where workers unit-
ed in cooperatives and other forms of community organization were 
able to create work where there were only crumbs of an idolatrous

economy. I have seen some of you here. Recuperated businesses, 
local fairs and cooperatives of paper collectors are examples of that 
popular economy which is born of exclusion and which, slowly, pa-
tiently and resolutely adopts solidary forms which dignify it. How dif-
ferent this is than the situation which results when those left behind by 
the formal market are exploited like slaves!

Governments which make it their responsibility to put the economy 
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at the service of peoples must promote the strengthening, improve-
ment, coordination and expansion of these forms of popular econ-
omy and communitarian production. This entails bettering the pro-
cesses of work, providing adequate infrastructures and guaranteeing 
workers their full rights in this alternative sector. When the state and 
social organizations join in working for the three “L’s”, the principles of 
solidarity and subsidiarity come into play; and these allow the com-
mon good to be achieved in a full and participatory democracy.

3.2. The second task is to unite our peoples on the path of 
peace and justice.

The world’s peoples want to be artisans of their own destiny. They 
want to advance peacefully towards justice. They do not want forms 
of tutelage or interference by which those with greater power sub-
ordinate those with less. They want their culture, their language, 
their social processes and their religious traditions to be respected. 
No actual or established power has the right to deprive peoples of 
the full exercise of their sovereignty. Whenever they do so, we see 
the rise of new forms of colonialism which seriously prejudice the 
possibility of peace and justice. For “peace is founded not only on 
respect for human rights but also on respect for the rights of peo-
ples, in particular the right to independence”.[3]

The peoples of Latin America fought to gain their political inde-
pendence and for almost two centuries their history has been dra-
matic and filled with contradictions, as they have striven to achieve 
full independence.

In recent years, after any number of misunderstandings, many Lat-
in American countries have seen the growth of fraternity between 
their peoples. The governments of the region have pooled forces in

order to ensure respect for the sovereignty of their own countries 
and the entire region, which our forebears so beautifully called the 
“greater country”. I ask you, my brothers and sisters of the popular 
movements, to foster and increase this unity. It is necessary to main-
tain unity in the face of every effort to divide, if the region is to grow 
in peace and justice.

Despite the progress made, there are factors which still threaten 
this equitable human development and restrict the sovereignty of 
the countries of the “greater country” and other areas of our planet.

The new colonialism takes on different faces. At times it appears as 
the anonymous influence of mammon: corporations, loan agencies, 
certain “free trade” treaties, and the imposition of measures of “aus-
terity” which always tighten the belt of workers and the poor. We, 
the bishops of Latin America, denounce this with utter clarity in the 
Aparecida Document, stating that “financial institutions and trans-
national companies are becoming stronger to the point that local 
economies are subordinated, especially weakening the local states, 
which seem ever more powerless to carry out development projects 
in the service of their populations”.[4] At other times, under the no-
ble guise of battling corruption, the narcotics trade and terrorism 
– grave evils of our time which call for coordinated international ac-
tion – we see states being saddled with measures which have little to 
do with the resolution of these problems and which not infrequently 
worsen matters.

Similarly, the monopolizing of the communications media, which 
would impose alienating examples of consumerism and a certain cul-
tural uniformity, is another one of the forms taken by the new colo-
nialism. It is ideological colonialism. As the African bishops have ob-
served, poor countries are often treated like “parts of a machine, cogs 
on a gigantic wheel”.[5]
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It must be acknowledged that none of the grave problems of hu-
manity can be resolved without interaction between states and peo-
ples at the international level. Every significant action carried out in 
one part of the planet has universal, ecological, social and cultural 
repercussions. Even crime and violence have become globalized. 
Consequently, no government can act independently of a common 
responsibility. If we truly desire positive change, we have to humbly 
accept our interdependence, that is to say, our healthy interdepend-
ence. Interaction, however, is not the same as imposition; it is not the 
subordination of some to serve the interests of others. Colonialism, 
both old and new, which reduces poor countries to mere providers 
of raw material and cheap labor, engenders violence, poverty, forced 
migrations and all the evils which go hand in hand with these, pre-
cisely because, by placing the periphery at the service of the center, 
it denies those countries the right to an integral development. That is 
inequality, brothers and sisters, and inequality generates a violence 
which no police, military, or intelligence resources can control.

Let us say NO, then, to forms of colonialism old and new. Let us say 
YES to the encounter between peoples and cultures. Blessed are the 
peacemakers.

Here I wish to bring up an important issue. Some may rightly say, 
“When the Pope speaks of colonialism, he overlooks certain actions 
of the Church”. I say this to you with regret: many grave sins were 
committed against the native peoples of America in the name of 
God. My predecessors acknowledged this, CELAM, the Council of 
Latin American Bishops, has said it, and I too wish to say it. Like Saint 
John Paul II, I ask that the Church – I repeat what he said – “kneel be-
fore God and implore forgiveness for the past and present sins of her 
sons and daughters”.[6] I would also say, and here I wish to be quite 

clear, as was Saint John Paul II: I humbly ask forgiveness, not only for 
the offenses of the Church herself, but also for crimes committed 
against the native peoples during the so-called conquest of America. 
Together with this request for forgiveness and in order to be just, I 
also would like us to remember the thousands of priests and bishops 
who strongly opposed the logic of the sword with the power of the 
Cross. There was sin, a great deal of it, for which we did not ask par-
don. So for this, we ask forgiveness, I ask forgiveness. But here also, 
where there was sin, great sin, grace abounded through the men and 
women who defended the rights of indigenous peoples.

I also ask everyone, believers and nonbelievers alike, to think of 
those many bishops, priests and laity who preached and continue 
to preach the Good News of Jesus with courage and meekness, re-
spectfully and pacifically – though I said bishops, priests and laity, I do 
not wish to forget the religious sisters who have been so present to 
our poor neighborhoods, bringing a message of peace and wellbe-
ing – ; who left behind them impressive works of human promotion 
and of love, often standing alongside the native peoples or accom-
panying their popular movements even to the point of martyrdom. 
The Church, her sons and daughters, are part of the identity of the 
peoples of Latin America. An identity which here, as in other coun-
tries, some powers are committed to erasing, at times because our 
faith is revolutionary, because our faith challenges the tyranny of 
mammon.Today we are dismayed to see how in the Middle East and 
elsewhere in the world many of our brothers and sisters are perse-
cuted, tortured and killed for their faith in Jesus. This too needs to 
be denounced: in this third world war, waged peacemeal, which we 
are now experiencing, a form of genocide – I insist on the word – is 
taking place, and it must end.

To our brothers and sisters in the Latin American indigenous move-
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ment, allow me to express my deep affection and appreciation of their 
efforts to bring peoples and cultures together – a coming together of 
peoples and cultures - in a form of coexistence which I like to call 
polyhedric, where each group preserves its own identity by building 
together a plurality which does not threaten but rather reinforces uni-
ty. Your quest for an interculturalism, which combines the defense of 
the rights of the native peoples with respect for the territorial integrity 
of states, is for all of us a source of enrichment and encouragement.

3.3. The third task, perhaps the most important facing us today, is 
to defend Mother Earth.

Our common home is being pillaged, laid waste and harmed with 
impunity. Cowardice in defending it is a grave sin. We see with grow-
ing disappointment how one international summit after another 
takes place without any significant result. There exists a clear, definite 
and pressing ethical imperative to implement what has not yet been 
done. We cannot allow certain interests – interests which are global 
but not universal – to take over, to dominate states and international 
organizations, and to continue destroying creation. People and their 
movements are called to cry out, to mobilize and to demand – peace-
fully, but firmly – that appropriate and urgently-needed measures be 
taken. I ask you, in the name of God, to defend Mother Earth. I have 
duly addressed this issue in my Encyclical Letter Laudato Si’, which I 
believe will be distributed at the end.

4. In conclusion, I would like to repeat: the future of humanity does 
not lie solely in the hands of great leaders, the great powers and the 
elites. It is fundamentally in the hands of peoples and in their ability 
to organize. It is in their hands, which can guide with humility and 
conviction this process of change. I am with you. Each of us, let repeat 

from the heart: no family without lodging, no rural worker without 
land, no laborer without rights, no people without sovereignty, no 
individual without dignity, no child without childhood, no young per-
son without a future, no elderly person without a venerable old age. 
Keep up your struggle and, please, take great care of Mother Earth. 
Believe me; I am sincere when I say from the heart that I pray for 
you and with you, and I ask God our Father to accompany you and 
to bless you, to fill you with his love and defend you on your way by 
granting you in abundance that strength which keeps us on our feet: 
that strength is hope. It is something important: hope does not dis-
appoint. I ask you, please, to pray for me. If some of you are unable 
to pray, with all respect, I ask you to send me your good thoughts 
and energy. Thank you.
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TRANSFORMATIVE ACTION PROPOSALS ASSUMED BY POPULAR 

MOVEMENTS AROUND THE WORLD IN DIALOGUE WITH POPE 

FRANCIS

Pontificio Collegio Internazionale Maria Mater Eclesiae
Friday, 4 November  2016

The excluded, men and women, reunited in this third World Meet-
ing of Popular Movements affirm that the common source of the so-
cial-environment is the tyranny of money, the current capitalism and 
ideology that doesn’t care about human dignity.

We are creditors of an historical, social, economic, politic and ambi-
ent debt that must be paid off. Therefore, we formulated thousands 
of proposals in consequence of the ten commitments we assumed 
in the meeting of Santa Cruz de la Sierra on 2015.  All of them are 
vital, but this time we want to share:

1. We want to remember Berta Cáceres, leader voice on our first 
Meeting, murdered for her activism to promote change. We de-
mand to put an end to the persecution of popular referents. We all

defend the right to peace, based on social justice.

2. Looking forward to a participating and full democracy, we pro-
pose to promote institutional mechanisms that guaranteed Popular 
Movements the access to political and economic decisions.

3. Looking for universal destiny of goods of nature, we reject the 
water privatization and demand water to be considered as a public 
resource according the United Nations Statement, so nobody could 
be excluded of his elemental human right.

4. Looking for a popular land law we propose the prohibition of 
genetic manipulation or patenting, especially on seeds. Again we 
defend food sovereignty and the human right to a healthy diet, with-
out agro toxics, to put an end to several nutritional problems of mil-
lions of people.

5. Looking for a labour reform that guaranteed the access to a dig-
nifying work, we propose to implement a universal social salary for 
every worker (private, public or popular)

6. Looking for an urban reform that guaranteed the access to a 
dignifying home and housing. We propose declaring the inviolabili-
ty of the family home to eradicate evictions that left families without 
housing.

7. With the objective to build a bridge between populations, we 
propose to create a universal citizenship that eliminates differences 
for native identities, down walls of exclusion and xenophobia, help-
ing those who were forced to leave their homes.
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We want to work together with Pope Francis so these ideas can turn 
into real and effective rights locally, nationally and internationally. 
We encourage local churches to accept the messages of Pope Fran-
cis and make them true.

ADDRESS OF HIS HOLINESS POPE FRANCIS TO PARTICIPANTS IN 

THE 3RD WORLD MEETING OF POPULAR MOVEMENTS

Paul VI Audience Hall, Roma Italia
Saturday 5, November 2016

Brothers and sisters, good evening!

In this, our third meeting, we have voiced the same thirst, the thirst 
for justice, and the same cry: land, work and housing for all.

I thank the delegates who have come from the urban, rural and 
working peripheries of the five continents – from over sixty coun-
tries - to discuss once more how to defend these rights that brought 
us here. I thank the bishops who accompanied them, and the thou-
sands of Italians and Europeans who joined us today for the conclu-
sion of this meeting. I also thank the observers and young people

4746



engaged in public life who came quietly to listen and to learn. How 
much hope I have in young people! I am likewise grateful to you, 
Cardinal Turkson, for the work your dicastery does, and I would like 
to mention the contribution of the former President of Uruguay, 
José Mujica, who is present here.

At our last meeting, in Bolivia, with a majority of Latin Americans, 
we spoke of the need for change, a change of structures, for the 
sake of a decent life. We also spoke of how you, the popular move-
ments, are sowers of change, promoters of a process involving mil-
lions of actions, great and small, creatively intertwined like words in 
a poem; that is why I wanted to call you “social poets”. We also listed 
three tasks essential for progressing towards a humane alternative 
to the globalization of indifference: (1) placing the economy at the 
service of peoples; (2) working for peace and justice; and (3) de-
fending Mother Earth.

That day, a cartonera and a campesino read out the conclusions, 
the ten points of Santa Cruz de la Sierra, where the meaning of the 
word “change” was filled out. It was linked to your basic demands: 
dignified employment for those excluded from the labour market; 
land for campesinos and the native peoples; housing for homeless 
families; urban integration for poorer neighbourhoods; the elimina-
tion of discrimination, violence against women and other new forms 
of enslavement; an end to all wars, organized crime and repression; 
freedom of expression and democratic communication; putting sci-
ence and technology at the service of peoples. We also heard your 
commitment to embracing a life project that rejects consumerism 
and recovers solidarity, mutual love and respect for nature as essen-
tial values. What you are demanding is the happiness of “living well”, 
not that deceptive and selfish ideal embodied in the phrase “living 

the good life”.

Those of us here today, with our varied origins, beliefs and ide-
as, may not be agreed on everything, for surely we think differently 
about many issues, but certainly we agree on these points.

I was also aware of the meetings and workshops held in different 
countries, where many discussions took place in the light of each 
community’s situation. That is very important, because real solutions 
to today’s problems are not going to emerge from one, three or 
even a thousand conferences. They need to be the fruit of a collec-
tive discernment that matures on the ground, alongside our broth-
ers and sisters, a discernment that becomes transformative action 
“in accordance with places, times and persons”, as Saint Ignatius 
would say. Otherwise, we run the risk of abstraction, of those “dec-
larationist nominalisms that are fine phrases but that are not able to 
sustain the lives of our communities” (Letter to the President of the 
Pontifical Commission for Latin America, 19 March 2016). Slogans. A 
globalizing ideological colonialism attempts to impose supracultur-
al recipes that fail to respect the identity of peoples. You yourselves 
take another route, which is both local and universal. A route that 
reminds me of how Jesus asked for the crowd to be organized in 
groups of fifty each, in order to distribute the bread (cf. Homily for 
the Solemnity of Corpus Christi, Buenos Aires, 12 June 2004). not 
that deceptive and selfish ideal embodied in the phrase “living the 
good life”.

Recently we were able to view the video that you presented as a 
way of concluding this third Meeting. We saw your faces in the de-
bates about what to do about the “inequality that spawns violence”. 
So many proposals, so much creativity, so much hope in your voices: 
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you, who perhaps have the most reasons to complain, to get caught 
up in conflicts, to fall into the temptation of negativity. Yet you look 
to the future, you reflect, you discuss, you propose and you act. I 
congratulate you, I accompany you and I ask you to continue to 
blaze trails and to keep fighting. This gives me strength; this gives all 
of us strength. I believe that this dialogue of ours, which is joined to 
the efforts of all those millions of people who work daily for justice 
throughout the world, is taking root.

I would like to touch on some more specific issues, the ones I re-
ceived from you. They have made me think, and now I hand them 
back to you.

First: terror and walls.

That slow germination which, like every process of gestation, takes 
time, is threatened by the rapidity of a destructive mechanism work-
ing against it. There are powerful forces capable of neutralizing 
this evolving process of change aimed at displacing the primacy of 
money and once again putting human beings, men and women, at 
the centre. That “invisible thread” we talked about in Bolivia, that un-
just structure linking all the forms of exclusion that you experience, 
can stiffen and become a whip, an existential whip that, as in the 
Egypt of the Old Testament, enslaves and robs of freedom. Some it 
lashes mercilessly, while constantly threatening others, in order to 
herd everyone, like cattle, to wherever the god of money chooses.

What governs then? Money. How does it govern? With the whip of 
fear, of inequality, of economic, social, cultural and military violence, 
which spawns ever greater violence in a seemingly unending down-
ward spiral. So much pain and so much fear! There is – I said not long

ago – a basic terrorism that is born of the overall control of money 
worldwide and strikes at humanity as a whole. That basic terrorism 
feeds derivative forms of terrorism like narcoterrorism, state terror-
ism and what some wrongly term ethnic or religious terrorism, even 
though no people, no religion, is terrorist. Certainly, there are small 
fundamentalist groups on all sides. But terrorism begins when “you 
drive out the marvel of creation, man and woman, and put money in 
their place” (Press Conference on the Return Flight from the Apos-
tolic Journey to Poland, 31 July 2016). That system is terroristic.

Almost a hundred years ago, Pius XI foresaw the growth of a glob-
al economic dictatorship that he called “international imperialism of 
finance” (Quadragesimo Anno, 15 May 1931, 109). That was in 1931! 
We are in this audience hall named after Paul VI, and it was Paul VI 
who, some fifty years ago, denounced the “new and abusive form of 
economic domination on the social, cultural and even political level” 
(Octogesima Adveniens, 14 May 1971, 44). They are harsh yet accu-
rate words spoken by my predecessors, who warned us about what 
was to come. The Church and the prophets for millennia have been 
saying things that we find scandalous when the Pope repeats them 
today, in a time when the phenomenon has reached unprecedented 
proportions. The entire social doctrine of the Church and the magis-
terium of my predecessors rejects the idolatry of money that reigns 
rather than serves, that tyrannizes and terrorizes humanity.

No tyranny can last without exploiting our fears. This is key. Con-
sequently, all tyranny is a form of terrorism. And when that terror, 
which has been sown in the outskirts, whether by massacres, plun-
dering, oppression and injustice, explodes in the centres with differ-
ent forms of violence, even with despicable and cowardly attacks, 
citizens who still retain some rights are tempted by the false security
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of physical and social walls. Walls that enclose some and leave oth-
ers out. Some citizens behind walls, terrorized. Others excluded, 
dispossessed, and even more terrorized. Is this the life that God our 
Father desires for his children?

Fear then is fed, manipulated… Because fear is not only good busi-
ness for those who trade in weapons and death, it weakens us, 
throws us off balance, breaks down our psychological and spiritual 
defences, anaesthetizes us to the sufferings of others, and in the end 
makes us cruel. When we hear of people exulting in the death of a 
young person who had perhaps lost his way, when we see that war 
is preferred to peace, when we see the spread of xenophobia, when 
we realize that intolerant ideas are gaining ground, behind that bur-
geoning cruelty is the cold breath of fear. I ask you to pray for all 
those who are fearful. Let us pray that God will give them strength, 
and that in this Year of Mercy we can soften our hearts. Mercy is not 
easy; it is no easy thing… It takes courage. That is why Jesus tells us: 
“Do not be afraid” (Mt 14:27), for mercy is the best antidote to fear. 
It is much better than antidepressants and anxiety medication. It is 
much more effective than walls, grates, alarms and weapons. And it 
is free: it is a gift from God.

Dear brothers and sisters: all walls collapse. All of them. Let us not 
be deceived. As you have said, “we should continue working to 
build bridges between peoples, bridges which enable us to break 
down the walls of exclusion and exploitation” (Final Document of 
the II World Meeting of Popular Movements, 11 July 2015, Cruz de 
la Sierra, Bolivia). Let us confront terror with love.

The second point I would like to mention is: love and bridges.

On a day like today, a Sabbath, Jesus did two things that, as the 
Gospel tells us, precipitated the conspiracy to kill him. He was walk-
ing with his disciples through a field, a field of grain. The disciples 
were hungry and ate the heads of grain. Nothing is said to us about 
the “owner” of that field… underlying [the account] is the univer-
sal destination of goods. One thing is certain: faced with hunger, 
Jesus set the dignity of the children of God over a rigid, casuistic 
and self-serving interpretation of the rules. When the doctors of the 
law complained with hypocritical indignation, Jesus reminded them 
that God desires love, not sacrifice, and explained to them that the 
Sabbath was made for human beings and not human beings for the 
Sabbath (cf. Mk 2:27). He confronted their hypocritical and smug 
thinking with the humble understanding of the heart (cf. Homily at 
the I Congress of Evangelization of Culture, Buenos Aires, 3 No-
vember 2006), which always puts people first and refuses to allow 
certain mindsets to obstruct its freedom to live, love and serve our 
neighbour.

And then that same day, Jesus did something “worse”, something 
that irritated even more the hypocrites and the prideful who were 
watching him, looking for some excuse to trap him. He cured a man’s 
withered hand. The hand, that powerful symbol of work, of labour. 
Jesus restored that man’s ability to work, and thereby restored his 
dignity. How many withered hands are there, how many persons de-
prived of the dignity of work, because the hypocrites, in order to de-
fend unjust systems, are opposed to their being healed. Sometimes 
I think that when you, the organized poor, create your own work – 
establishing a cooperative, restoring a ruined factory, recycling the 
refuse of the consumer society, braving the elements employment.
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I am not surprised that at times you find yourselves being watched 
or persecuted, nor am I surprised that the proud have no interest in 
what you are saying.

That Sabbath, Jesus put his life on the line, because after he healed 
that hand, the Pharisees and the Herodians (Mk 3:6), two rival parties 
who feared the people and the Roman Empire, began to scheme 
and plot to kill him. I know that many of you lay your own lives on 
the line. I know – and I want to say this – that some are not here today 
because they did lay down their lives… But there is no greater love 
than to give one’s life. That is what Jesus teaches us.

The three Ts [tierra, techo, trabajo], that cry of yours which I make 
my own, has a touch of that understanding which is humble, yet 
strong and healing. The bridge-project of peoples as opposed to the 
wall-project of money. The project that aims at integral human de-
velopment. Some of you know that our friend Cardinal Turkson now 
heads the dicastery with that name: Integral Human Development. 
The opposite of development, we can say, is atrophy, paralysis. We 
have to help heal the world of its moral atrophy. This atrophied sys-
tem can offer a number of cosmetic implants that are not true devel-
opment: economic growth, technical advances, greater “efficiency” 
in producing products to be bought, used and discarded, engulfing 
us all in a whirlwind of refuse… But this kind of world does not allow 
the development of the human being in his integrity, a development 
that is not reduced to consumption or to the well-being of a few, but 
includes all peoples and individuals in their full dignity, enjoying as 
brothers and sisters the marvel of creation. That is the development 
we need: one that is human, integral, respectful of creation, respect-
ful of this common home.

Another point is: bankruptcy and salvaging.

Dear brothers and sisters, I would like to share with you some re-
flections on two further issues that, together with the three Ts (land, 
work and housing) and integral ecology, were central to your discus-
sions these last days and are central at this moment in history.

I know that you devoted a whole day to the drama of migrants, 
refugees and displaced persons. What are we to do in the face of 
this tragedy? In the dicastery Cardinal Turkson heads, there is a de-
partment concerned with those situations. I decided that, at least 
for the time being, that department would be directly under the 
Pope, because here we have a shameful situation that can only be 
described by a word that came spontaneously to my lips in Lampe-
dusa: a disgrace.

There, and in Lesvos too, I could feel firsthand the suffering of so 
many families driven from their lands for economic reasons or acts 
of violence of every kind, crowds of the displaced, people who have 
endured the painful experience of being uprooted from their home-
land. As I said before the leaders of the entire world, this is the re-
sult of an unjust socio-economic system and of armed conflicts that 
were neither sought not caused by those who suffer being uprooted 
from their native soil, but by many of those who now refuse to re-
ceive them.

I echo the words of my brother, Archbishop Ieronymos of Greece: 
“Anyone who looks into the eyes of those small children we met in 
the refugee camps can immediately recognize, in its entirety, the 
‘bankruptcy’ of humanity” (Address in the Moria Refugee Camp, 
Lesvos, 16 April 2016). What is going on in the world today that, 
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when a bank fails, scandalous sums of money suddenly appear to 
save it, but before this bankruptcy of humanity not even a thou-
sandth part is allotted to save those brothers and sisters who suffer 
so greatly? The Mediterranean has turned into a cemetery, and not 
only the Mediterranean… there are so many cemeteries alongside 
the walls, walls drenched in innocent blood. During the days of this 
Meeting, I asked in the video: How many people have died in the 
Mediterranean?

Fear hardens the heart and turns into a callousness that is blind to 
the blood, the pain, the faces of other people. As my brother, Patri-
arch Bartholomew, has said: “Those who are afraid of you have not 
looked you in the eye. Those who are afraid of you have not seen 
your faces. Those who are afraid of you do not see your children. 
They forget that dignity and freedom transcend fear and division. 
They forget that migration is not an issue for the Middle East and 
Northern Africa, for Europe and Greece. It is an issue for the world” 
(Address in the Moria Refugee Camp, Lesvos, 16 April 2016).

To be sure, it is a problem for the world. No one should be forced 
to flee from his or her country, but the evil is doubled when, in these 
terrible circumstances, migrants fall into the clutches of human 
traffickers in order to cross borders. It is tripled if, arriving in a land 
where they hoped to have a better future, they are treated with con-
tempt, exploited and even enslaved. This can be seen on any corner 
in hundreds of cities. Or else, they simply are not allowed to enter.

I ask you to do everything you can. Never forget that Jesus, Mary 
and Joseph also experienced the dramatic plight of refugees. I ask 
you to show that special solidarity that exists between people who 
have suffered. You have shown that you can rescue factories from

bankruptcy, recycle other people’s refuse, create jobs, work the land, 
build housing, integrate segregated barrios and tirelessly plead, like 
the widow in the Gospel, for justice (cf. Lk 18:1-8). Perhaps by your 
example and your persistence, some states and international agen-
cies may open their eyes and take suitable measures to receive and 
fully integrate all those who for one reason or another seek refuge 
far from home. And to confront the deeper reasons why thousands 
of men, women and children are daily driven from their native land.

Giving example and advocacy are ways of engaging in political 
life, and this brings me to the second major topic that you discussed 
in your meeting: the relationship between a people and democracy. 
This relationship should be natural and fluid, but it risks being de-
formed to the point of being unrecognizable. The breach between 
the peoples and our current forms of democracy is growing ever 
greater, due to the enormous power of the financial and media 
sectors that would seem to dominate them. Popular movements, I 
know, are not political parties, and I would say that, in great measure, 
this is what makes them so valuable, since they express a distinct, 
dynamic and vital form of social participation in public life. But do 
not be afraid to get involved in the great discussions, in politics with 
a capital P, and once again I quote Paul VI: “Politics are a demanding 
manner – but not the only one – of living the Christian commitment 
to the service of others” (Octogesima Adveniens, 14 May 1971, 46). 
Or that phrase I like to repeat but I can never remember whether it is 
from Paul VI or Pius XII: “Politics is one of the highest forms of charity, 
of love”.

I would like to point to two risks involved in the relationship be-
tween popular movements and politics: the risk of being put in a 
straitjacket and the risk of being corrupted.
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First, don’t let yourselves get put in a straitjacket, because some 
people say: cooperatives, canteens, agro-ecological gardens, small 
businesses, drawing up welfare programmes… all that is fine. As 
long as you are confined by the straitjacket of “social policies”, as 
long as you don’t question economic policy or politics with a P, you 
are tolerated. The idea of social policies being a policy for the poor, 
but never with the poor and never of the poor, much less part of a 
project which can bring people back together, sometimes strikes 
me as a kind of brightly-painted dust bin to contain the refuse of 
the system. But if, on the basis of your being rooted alongside your 
neighbours, your daily experiences and your barrios and regions, 
your organization of community work, your one-on-one relation-
ships, you dare to question “macro-relations”, when you protest, 
when you lift your voice and presume to point out to the powerful a 
more integral approach, then you become intolerable. You become 
intolerable because you are casting off the straitjacket and entering 
the realm of the great decisions that some presume to monopolize 
in small castes. Thus, democracy atrophies, turns into a slogan, a for-
mality; it loses its representative character and becomes disembod-
ied, since it leaves out the people in their daily struggle for dignity, 
in the building of their future.

As organizations of the excluded and many organizations from 
other sectors of society, you are called to revitalize and recast the 
democracies, which are experiencing a genuine crisis. Do not fall 
into the temptation of the straitjacket, which reduces you to being 
extras off-stage, or worse, to mere administrators of existing misery. 
In these times of paralysis, disorientation and destructive formulas, 
the active participation of peoples who seek the common good can 
triumph, with God’s help, over the false prophets who exploit fear 
and despair, who peddle magic formulas of hatred and callousness, 

We know that “as long as the problems of the poor are not radi-
cally resolved by rejecting the absolute autonomy of markets and 
financial speculation and by attacking the structural causes of ine-
quality, no solution will be found for the world’s problems, or for that 
matter, any problems. Inequality is the root of social ills” (Evangelii 
Gaudium, 202). That is why I have said and I now repeat: “The future 
of humanity does not lie solely in the hands of the great leaders, 
the great powers and the elites. It is fundamentally in the hands of 
peoples and in their capacity to organize. It is in their hands, which 
can guide with humility and conviction this process of change” (Ad-
dress at the II World Meeting of Popular Movements, Santa Cruz de 
la Sierra, Bolivia, 9 July 2015). The Church too, can and must, without 
claiming a monopoly on truth, speak out and act, especially in the 
face of “situations of deep hurt and dramatic suffering, in which val-
ues, ethics, the social sciences and faith all enter into play” (Address 
to the Judges’ Summit on Human Trafficking and Organized Crime, 
Vatican, 3 June 2016). This was the first risk: the risk of the straitjack-
et, and the encouragement to get involved in high-level politics.

The second risk, I said, is that of being corrupted. Just as politics 
is not an affair of “politicians”, corruption is not a vice limited to po-
litical life. There is corruption in politics, there is corruption in the 
business world, there is corruption in the communications media, 
there is corruption in the churches, but also there is corruption in 
the social organizations and popular movements. It is correct to say 
that there is a “naturalized” corruption in some spheres of econom-
ic life, particularly financial activity, which gets less attention in the 
press than corruption directly linked to social and political life. It is 
right to say that cases of corruption are frequently manipulated with 
evil intentions. But it is also right to make clear that those who have 
opted for a life of service have a further obligation, in addition to the
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honesty with which any person must act in life. The bar is set high-
er. One has to live his or her vocation to service with a strong sense 
of austerity and humility. This holds true for politicians, but it is also 
true for social leaders and for ourselves, religious leaders. I used 
the word “austerity”. I would like to clarify what I mean by that word. 
It can be equivocal. Moral austerity, austerity in one’s way of living, 
austerity in how I go about my life, and in my family. Moral and hu-
man austerity. Because in a more scientific field, that of the econom-
ic sciences if you will, or the sciences of the market, austerity is a 
synonym of adjustment. That is not what I’m talking about.

I would advise any person who is unduly concerned with material 
things or with appearances, who likes money, rich banquets, sump-
tuous mansions, expensive clothes, luxury cars, to think about where 
their heart is, and to pray that God will free them from these attach-
ments. But to paraphrase the Latin American former President who 
is present, whoever has a taste for such things, please, should not 
get involved in politics, not get involved in social organizations or 
popular movements, because they will cause great harm to them-
selves and their neighbour, and will tarnish the noble cause they 
want to promote. Nor should such a person enter the seminary.

Faced with the temptation of corruption, there is no better anti-
dote than austerity: moral and personal austerity. What is more, to 
practice austerity is to preach by example. I ask you not to underes-
timate the value of example, for it is more powerful than a thousand 
words, a thousand pamphlets, a thousand likes or re-tweets, a thou-
sand YouTube videos. The example of an austere life of service to 
one’s neighbour is the best way to promote the common good and 
the bridge-project of the 3Ts. I urge leaders not to tire of practising 
such moral and personal austerity, and I ask everyone to require of

leaders that austerity which – for that matter – will bring them much 
happiness.

Dear brothers and sisters,

Corruption, arrogance and public display by leaders increases col-
lective unbelief and a sense of abandonment, and feeds the mech-
anism of fear that sustains that evil system.

I would like, in conclusion, to ask you to continue combating fear 
by a life of service, solidarity and humility on behalf of peoples, and 
especially those who suffer most. You will make lots of mistakes – we 
all make mistakes – but if we persevere in this journey, sooner rather 
than later we are going to see it bear fruit. And I insist that, against 
terror, the best antidote is love. Love heals everything. Some of you 
know that, following the Synod on the Family, I wrote a document 
entitled Amoris Laetitia. The joy of love. A document on love in each 
family, but also in that family which is the barrio, the community, the 
people, humanity. One of you asked me to distribute a booklet with 
part of the fourth chapter of that document. I believe that they are 
going to hand it out as you leave. Go, then, with my blessing. There 
you have some “helpful tips” for practicing the greatest of the com-
mandments of Jesus.

In Amoris Laetitia, I quote the late African-American leader, Martin 
Luther King, who constantly opted for fraternal love, even amid the 
worst persecutions and indignities. I want to share his words with 
you: “When you rise to the level of love, of its great beauty and pow-
er, you seek only to defeat evil systems. Individuals who happen to 
be caught up in that system, you love, but you seek to defeat the 
system… Hate for hate only intensifies the existence of hate and evil
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in the universe. If I hit you and you hit me back and so on, you see, 
that goes on ad infinitum. It just never ends. Somewhere somebody 
must have a little sense, and that’s the strong person. The strong 
person is the person who can cut off the chain of hate, the chain of 
evil”. He said this in 1957 (No. 118, Sermon delivered at Dexter Av-
enue Baptist Church, Montgomery, Alabama, 17 November 1957).

Once more, I thank you for your work and your presence here. I ask 
God our Father to accompany you and bless you, to fill you with his 
love and to watch over you along the way. May he grant you in abun-
dance that strength which keeps us going and gives us courage to 
cut off the chains of hate: that strength is hope. I ask you, please, to 
pray for me, and those who cannot pray, they already know this, to 
think kindly of me and wish me well. Thank you.
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